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VOICE OF ORTHODOXY

" Editorial

Roman Catholicism and Eastern Orthodoxy :
What should be the right ecumenical
spirit between them P

We are printing in this issue a communique by His
All-Holiness Dimitrios |, the Ecumenical Patriarch of Con-
stantinople and His Holiness John Paul Il , the Patriarch
of Rome. We have a definite reason to publish this commu-
nique. Although Rome openly adheres to the principle of
mutual respect, at the local level Roman Priests, parti.
cularly the uniates, promulgate an exclusivistic ecclesiology
among the Roman Catholic believers and an ecumenism
geared to absorption of all the churches into the curial
might of the Roman Church.

Let us highlight the following issues so that the orthodox
position will never be misinterpreted :

1 THE UNIVERSAL JURISDICTION OF THE POPE

The theory of universal jurisdiction by any patriarch is
totally unacceptable according to orthodox ecclesiology-
Christ is the head of the holy Church, and it is locally

EDITORIAL NOTE :

_This issue of: Voice of Orthodoxy highlights modern
ecumenism; . particularly ecumenical relationships between
Rome and the East. We do not intend to offend anyone
when we try to maintain a conservative orthodox tone in
the editorial , and other articles. We welcome your responses
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governed by a canonically elected bis
assistance of other bishops of the regio
ally governed by the Synod of bisho

hop ordaineq with the
nal church, and nation-
Ps and their head,

the
patriarch. The succession of Peter » or of any apost|e . is only
a psychological argument. If there isa successor for Peter
there is a successor for every apostle of Christ , ancl'

in that case there shou!ld be only twelve bish
any time. We know that this was never gz Practice i the
apostolic and patristic churches, Actually every bishop s 5
successor to the apostolic college of Christ in general. As
any student of history knows, the theory of Universa|
jurisdiction by the pope is a claim that developed later jp
the western church with the force of the imperial import-
ance of Rome and of the political power the Pope began to
exercise in the absence of an imperial ruler in the west,
This claim was never accepted by the East as g3 revealed
truth to be accepted by the believers although on certain

occasions of crises some of the eastern bishops used it to
establish their points and claims,

Ops on earth at

However, the East is willing to gjve
the traditional honor of first among the
inter pares) as the Patriarch of
historical significance

the pope
'© €quals (primys
Rome in view of Rome's

_ in the universal church. But we
believe that he has no business in the affairs of the loca|
churches, in the election o

f bishops or the day—tohdav
operation of the national and loral  churches. What-

ever claim the pope has in this area is not divinely given,
but humanly given in the context of historical events.
Let Rome without doubt understand that 4 constant
dialogue  between Rome and the Easterp
will never bring about th

East. Rome will have to rall
Christianity in ecclesiology.

2 THE UNIATE QUESTION

is intact visibly and spiritually, The .(_)rthodo:(i iﬁ:::;cal:
believes that no one can degtrc_;y the Spmtua;I ?ci; ineins)
unity of Christ's Church, but It is g_enen_‘ally i?aast A
orthodox Church that the visible unity is at _

arily tampered by historical events.

2 ated
Rome still officially approachfes the Ea;st aesJO;ean;(rxm.
brethren’’, a phrase so dearly coined by Pop R e
But we would like to emphasize that' we ar\?f Sl
from the Holy Churchof Christ an_d his sanctify ga”icmarw
(sacraments). Our Roman Catholic brethren,ra”p LA
the uniates who left their mother Church, g?ﬁuﬁ‘é‘.]—] e
that the Eastern Churches are less than a S was’under
hence they should be won for Rome; and |

this TRUE CHURCH banner that the uniates were engaged

il s T et dSEOR,
i to emphasize the r
:on(:;ier(:hpurchp, assum;ng th?t;\:er\;oﬁ:;erghsr};l;rchﬁjl::z:
is a fallen away member of the ‘ ; S9!
niates that their mother church_ |s§
??T:e tICE)atsetI,l IzenscTtI:Jey are under Rome because ofﬁtézats;;cgé
necessity , and they should go back .:and get SR
with their mother church of the East in order }?e 2
EASTERN CHURCH. If the Pope means what ffending}
he should dissuade these uniate churches f'r?m c_ton b
the Orthodox Christendom by the phrase re_unlb e
Rome.” Infact, once the eucharistic felloyvshlp eRome
East and West s materialized, it is ‘reunion’ for A
with the East and *“reunion’ for the East with Wes‘;med
other words, as far as East and West are conc
reunion’ is not a unilateral term.

There were no real jurisdictional re!at'lof\S ;Ei*:)\';ei':
Rome and these Eastern Churches in the patristic pchurches
later. There is no indication that Rome ruled theseto el
in the past except when Rome became readytake i
factions of eastern churches who were forced to i e
under the grand umbrella of Rome because of d;l:ic s
actions taken by their mother church , or c_nf gc:‘nowas L
or of other reascns. In other words, uniatis



4 movement started outof a genuine desire toF to become a non-eastern prelate | What right Rome has

zlltlll'lirlﬁﬁgfhéoE:Z?:nﬁk;;he 0>(<:ford Movement in tr?;i\:\:r;usii | to interfere with these ancient practices which are essential
stress it to justify their exi;]:::ce FRGlEChUrches seem to . to eastern liturgical life ? | guestion the integrity of Rome
: _ = when she says that she will protect tha Eastern Church

Actually uniate churches are the major stumbling block and her traditions. !f Rome is genuinely concerned about

in establishing good relations between East and West. Unjates
do not represent a true Eastern Church because they devi-
ated from many crucial practices which are inevitable for

the Eastern practices she should never let any one change
those practices; but she enjoys when the Eagt becomes

a genuine eastern liturgical and spiritual experience, They _ more and more latinized.

have accepted several Roman dogmas promulgated after the '

separation of the East and West. They also have Romanized g Another concern is about married clergy Although
their Church life more in a Roman fashion than Eastern. |f ¢ there is no law forbidding @ married man to become a
an Orthodox gets inside a uniate Roman Church, or if he . diocesan bishop in the eastern church, according to a
attends a liturgy celebrated by a uniate priest, he will find ’ conventional practice diocesan bishops are monks. How-
a Roman [ Latin touch in everything. The physical appear_

i ever, married clergy are part of the life of the eastern

1turgy s cut churches. The so-called eastern churches under Rome do
Although Rome -

ance within the Church is more Roman, the |
short or Romanized one wa
preaches that  these churche\; O;hgl:?;r.abide by easter povipiomotegiasmarried P claroy gsome iistilfbracticogpthil
practices. She loves that they follow Roman practices ;jn tradition reluctantly, others do not have them. But the
hkg to enumerate some sth practices to prove o t-h e canon law promulgated by Rome says, it is an Eastern
uniate churches cannot claim to be truly Eastern. o | tradition and that should be followed, But how many uniate
Y Ref_’entlv, during his visit of America one of the pishopsyiave theuwjll fmd powerq o bresto;a the s rgstftad
uniate blslhops from India celebrated tpe eastern Holy clergy without offending Rome ? Will Rome promote a
Liturgy with unleavened bread. Can you imagine an priest who  believes in real eastern practices to the
eastern prelate doing it without getting excomm. | episcopate ? The Uniates and Rome should clearly under—

i ? ; )
:Ir;lc(:atceecll;abrgtir:i t?l'?e E?.zttinco&dum d‘El _llturg;,: S w12t e stand that the existence of married clergy in the church
¢ ass during the week- j ! ' ; ; i
Once the East and West are reunited, 2 cpdars: * iIs part of the liturgical expression and life so dearly main-

can we think of

the Pa.triarch of Antioch or Constantinople celebrating tained in the eastern churches which no one has the right
the Latin Mass when he comes to the West ? Then what totake “away-
Kind of Church is he Practicing? Is the abgve men-

tioned bishop loyal to his own eastern traditj There are many other uniate practices that cause

can he change his costumes and act to sa 'Itlon,. S alarm to the eastern conscience- Butwe will limit this

ation? Is a bishop a movie or drama acltlclntr t;‘hegltu—- enumeration with one more such practice. It is uncanonical

not religion mean anything now-a-days ? | as-ked i’;s to celebrate liturgy during the lenten season. However, many
! e

uniate priest why the bishop betrayed himself |iko thist ATho uniate churches celebrate liturgy during the weekdays of the
answer was : He has permission from Rome. @ TernoT lent or fasting days denouncing the basic eastern theology of
O Mores | Rome grants dispensation o

to an Eastern bishop 2
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the Eucharisi. The Eucharist is a celebration of lay ,  noi
a celebration of penance. When a believer receives Holy
Communion , he carnot fast or do penitential services on
that day. Eastern cannons also stipulates severe punish-
ments to those who fast after receiving the Body and Blood
of Christ in the Eucharist. Most of the Uniates know this
very well; then why do they practice contrary to their
belief ? There apparently are only two reasons: “either
to placate Rome by impressing her with a western
spirituality which is centered around a very Roman practice
of the daily celebration of Mass even when there are no
intentions or there are no worshippers to attend, or to
distribute the priestly stipend, the amount of which is based
on the number of masses celebrated by a priest. Is it not
ashame to see our beloved uniate brethren in such
predicament !

a

Recently in one of the conferences this writer has
attended , a priest associated with the Vatican Secretariat
of Unity to!d that the uniates are a real burdento the Roman
Church. They burden Rome for their survival (of course Rome
was their substantial financial support for the construction
of churches , maintenance of clergy and many other vital
projects), and they pose agreat threat to the emerging
new relationship with the East; and now many Roman
theologians question the legitimacy and relevancy of their
existence under Rome in view of the latest theological
awareness  resulting from serious ecumenical dialogues
between the Roman Church and the Eastern Churches.

Uniates are now a body of people ,

. barely tolerated
by Rome , not really welcomed by the Lati

ns (of course the
euphoria of regarding them as new-comers to the fold of

Peter and of viewing them , their clergy, and churches

6

as objects of exhibition exists no more 1), and not theologi-
cally appreciated by Roman theologians themselves; they
are considered the second class citizens of the Holy Roman
Empire by the Latin Catholics because they came to a fold that
does not .belong to them. A few uniates who had priestly
training in Rome told this writer that they were treated as
menials by Roman authorities in the Vatican whereas their
Orthodox counterparts, who study in Rome or visit the
Vatican, were always treated with dignity and pomp. A
uniate priest, who lived in Rome for several years, recently
told this writer that a uniate bishop who visits Rome
would have to wait a longer period for an appointment
with any key Vatican personnel when aﬁ Orthodox priest or
even a lay person could get it immediately. The uniates
know this shift in Roman attitude, and that could be the
reason why they want to imprass Rome by being more
aggressive in evangelization , particularly in proselytizing
the Orthodox when the Pope and the Ecumenical Patriarch
condemn - “‘every form. of proselytizing, every attitude
which would be or could be perceived as a lack of
respect.*’

Some of the uniate churches still maintain a married
clergy. This practice has created a lot of attitudinal  pro—
blems among the Latin clergy. It is difficult for them to
comprehend the existence of two practices in one and the
same church. This writer .still remembers what the late
Bishop Hayes, auxiliary of Chicago, told an Orthodox
priest when he was using the chapel of a Roman Catholic
Convent in Chicago on’ Sundays to conduct his liturgy
with his Orthodox worshippers during the months immedi-
ately following his first arrival in Chicago: “Please do not
tell our priests and nuns that you are married.” It
implied that such a practice of the East would create
more criticism of their church or lead them to question thn

1




western practice of celibacy. Moreover, it also would
generate unhealthy jealousy among|the Latin priests. This
is one of the reasons why the western clergy have some
difficulty to tolerate the eastern clergy. Currently the
Uniates who maintain a married presbyterate rcannot ordain
a married man to the priesthood in the United States because
of Rome'’s disapproval due to strong opposition from the
American Latin hierarchy. s this how Rome protects the
Eastern traditions everywhere in the world, or are there
discriminating laws that would adversely affect the sacred
traditions of the East? The truth is that once an easterner
becomes a uniate, he surrenders his right to demand the
rights and privileges characteristic of the East.

What these practices within the unites imply is that
Rome accepts them fully in so far as they are ready to abide
by Roman stipul_ations, not eastern practices, According to
Rome all practices outside the western church are not
genuine expressions of true christianity. Similarly , the Eastt
considers the uniates traitors and apostates who do not have
any concern for eastern values and traditions. If Rome

is genuinely concerned about reunion with the East. she

should consider the release of all the uniates back to

their maternal fold which is the Orthodox church Will
Romojexerida it it ishtsmot ready for it, uniates will

remain a strong obstacle in the party of Union between the
West and East,

3. PAPAL INFALLIBILITY.

This is a dogma of faith for the Roman church, and
it is the latest of the Roman innovations. Duting the Vatican
| council, itwas a great struggle for Rome to get this
innovative dogma passed by the council members. Recent
study of Roman archives belonging to the portificate of
Pius IX who steered Vatican | council clearly reveals that
this dogma was passed with strong coercion by the Pope.
Pius IX was a mentally weak Pope, reqularly afflicted by
epileptic siezures; andtherefore felt that this dogma would
definitely enhance his high-priestly character- European and
American prelates did not offer a majority to pass this
dogma; it was even opposed by the majority of Roman
Cardinals whom the Pope kicked with rage and fell under
seizures. But the Pope and his strongmen in the curia
threatened the poor bishops, who came from missions
with retaliation if they did not vote for passage of the new

dogma; they were told that Rome would no more support
their projects and dioceses if they did not endorse the new
dogma. Finally, it was the bishops of missions who offered
a simple majority and got it passed.

Eastern ecclesiology cannot hold or comprehend
an infallible pope. No single person can be the source
of infallible truth in the East. East accepts the concept
of an infallible church; but the truth is revealed through
conciliar actions of all the bishops of the church when they
are gathered to deliberate the mysteries of Christ and His
church in the presence of the Holy spirit. If Rome thinks

9




that East would accept this innovation, she surely does not
know what the Eastern ecclesiology teaches. Rome will
have to recant this and other innovative dogmas before

East would accept her into her f:ld.

Will Rome recant them? She says that she will never
do it , because, for Rome , they are revealed truths, Then
what is the purpose of Roman ecumenism? Is it not to
swallow the East ? |s oithodoxy ready to give up her noble
faith and traditions for aunion with Rome? | guess, not.
Then what is the real purpose of this ecumenism ? Is it
not to conface the innocent faithful on both sides? Why
do we have to waste our energies for confusing people ?
May be, these activities will highlight some hierarchs
who are engaged in shuttle ecumenism, who look for
prominence in inter - church relations.

We warn our ecumenical diplomats that Rome will
never change her positions: We will never be orthodox if
we accept the Roman innovations. Orthodoxy-is a whole-.
some way of life, itis complete in itself.
thing needed for the salvation of mankind.

It has every-

Joint Declaration:

Pope and Ecumenical Patriarch

In a joint declaration after their December 3-7-1987
meeting in Rome , Ecumenical Partriarch Dimitrios | of
Constantinople and Pope John Paul |l expressed their hopes
for future unity between the Roman Catholic and Orthodox
Churches. Each of the churches perceives that *“when
unity in the faith s assured, a certain diversity of
expressions, often complimentary, and of particular

-practices does not create obstacles to unity but enriches

the life of the Church and the understanding, always
imperfect, of the revealed mystery'* the two church leaders
said. In awaiting the time of unity, they rejected “‘every
form of proselytizing, every attitude which would be or could
be perceived as a lack of respect.”” And they encouraged
joint action by the Churches to promote justice and peace-
The N C News Service translation of the French-language
joint declaration follows:—

We, Pope John Paul ll and Ecumenical Patriarch
Dimitrios | give thanks to God who granted that we meet
in order to pray together and with the faithful of the church
of Rome , which is venerable by the memory of the
shepherd apostles Peter and Paul, and to speak together

about the life of the church of Christ and of its mission
in the world.

Ourmeeting is a sign of the existing fraternity
between the Catholic Church and the Orthodox Church.
This fraternity, which has manifested itself on numerous
occasions and under diverse forms , does not cease to grow
and to bear fruit forthe glory of God. We experience
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again the happi.nes's of being together. as brothers (Psalm
133). In giving thanks to “the Father of lights from whom

comes every perfect gift* (John1:17), we pray.and invite
all.the faithful of the Catholic Church and Orthodox Church
to intercede with us before God; may He complete the
work that ‘He has begun among us! ' In making our; the
words of St. Paul , we exhort them. ‘‘Complete my joy
by being of the same mind” (Philippians 2:2\. May the"

. hearts of ali constantly dispose themselves-to receive unity -
as a gift that God gives to his churchl

. ]
_ We state our joy and our satisfaction in reporting.
the first results and the positive development of * thé
theological dialogue announced. at the time of our meeting

in * Phanar, November 30, 1979. The documents accepted

by the. mixed commission constitute important points of

‘reference for the continuation of dialogue. In effect, they’

seek to express that which the Cattolic Church “and the
Orthodox Church can already profess together as -common
faith about the mystery of the Church and the connection
between faith andthe sacraments Each of our Churches,
having received " and celebrating the same sacraments.
perceives better that when unity in the  faith is assured-
a certain diversity of expressions,
and of particular practices does not
but enriches the life of the Church
always imperfect ,

oftgn complementary |
create obstacles to unity
and the understanding -

of the. revealed mystery. inthi
13:12) - v Y.. (1 Corinthiang .

| B’efo;e-thesé fi;s_t results of the effort undertaken in.
common, in “the obedience of faith (Ro

Mans 1:8)," to

nemers of the mixed commission on theological diaios: -
We hope that the faithful on being infc::"ggcdal_,oglal?g:seé
results and able therefore 10 render thanks 10 . Gog will
unite themselves in the prayer of' the Lere o o¢

) {
all be one” (John 16:13) andto enegre ., W&V the¥

, i able.. solutions to:
found to the difficulties which etil] - ble... solutions:to.be

the Eucharist of the Lord.’

'éCc:omding to. their

-Our meeting takes place this year on- the twelfth -
centuary of the Second Council of Nicea which, prepared
by a fong, unfailing collaboration between the Churchof -
Rome and the Church of Constantinople, caused the
Orthodox faith to triumph. The Churches of the East and
West, over the centuries, have celebrated together the
ecumenical councils which have proclaimedand defended ‘
“the faith which was once for all handed down to ‘the .

_holy ones® .(* Jude- 3) “Called to the one hope (Ephesians -
4:4), we wait for the day desired by God when _the -
rediscovered unity in the faith will be celebrated and- when,

full communion ‘will be re-established by a concelebration of .-

We renew before God our common pledge to promote
by all means possible the dialogue of charity, following the -
example of Christ nourishing His Church and cherishing"
it by His charity (Ephesians 6:29). In this ‘spirit : we reject
every form of proselytizing., . every  attitude which would be
or ‘could be perceived asa lack of respect. v

This creative charity leads us to work together for
justice and peace, asmuch at the global level as at the
regional and- local levels. It impels us not to  limit this
collaboration, but to open it beyond Christians. to alk
those who , -in the other religions, seek God, Hisjustice
and His peace. It opens us to collaborate together for
the good of humanity - with all of good - will. In effect,
the mission of the church with regard to the - world that
Christ comes t6 save implies the ‘deferise of the .
dignity of the person especially where -that dignity
is directly or®indirectly put in question in many. different
ways and, among- others, - by the poverty  which
provents a decent life; by all. which impedes the -life of-
couplés and of families, the bases of all saciety, by the:
restriction of the. liberty of individuals and communities
te live and to profess ‘their faith and to

own culture ; - by the :use an
of human beings.  in particular of - young péod
gratify the passions of others or to make them slaves




to drugs, by a search for pleasure Which exempts itself
from all moral order, by the fear engen_dered by the existence
of means to gravely harm the integrity of creation
by the racist ideologies denying the fundamental equality
of all before God, ideologies particularly inadmissible for
Christians who must reveal to the world the face of Christ
the Saviour and help the world thus surmount its contra-
S ; sions and its anxieties, because they
cii;cl';;c;r;st,ha;ts,a:)edn so loved the world that He gave his only
Son that all be saved through Him (John 3:16-17) and
become in Him a single body where they are members one

of the othet:

In these moments full of joy and aft.er having the
experience of a profound spiritual communion which W::
desire ro share with the pastors a_nd the faithful as muc
of the East as of the West, Wehft_up our he'arts toward
Him who is the head, Christ. It is fr(.}m Him that the
entire body receives concord and cfo_hesmn thanks to all
the members who serve it by an activity shared according
to the capacity of each. Thus the body realizes its natural
growth. Thus, the body constructs itself in
Ephesians 4:16)

. love

May all glory be given to

God through Christ in
the Holy spirit!

——— LS
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The Ecumenical Movement

By Katherine Valone

Oh Lord, let me write what is acceptable to you.
Let me shed light and not darkness on this matter. Let
me see deeper into this question so that | do not only
See the obvious, but declare what is in the heart of the .
Holy Spirit- Bless my thoughts , my memory , my hands so
that they will write what is to Your Glory ,
Truth , and what is profitable for
seeks You and his soul's salvation.

what is the
the soul of man who
Amen.

Part I. Ecumenism: “A Spiritual Malaise”

So important is this subject matter that I'have begun
it with a prayer. | do not seek

but only to shed lights, as the Holy Spirit guides me to see
the iight, on what | deem the most important ecclesiasti

cal topic that faces the Church today, namely , the
Ecumenical dialogue and movement,

to sow dissension

Why is it the most important? Becayse in considering it.
we find boththe seed of joyful resolution and the seed of
apostasy. | believe that our dialogue with the non Orthodox
Churches can be a blessing if it were to bring back those
who have abandoned the whole Truth, but it can bea
Satanic trap and devastating if it were to be a matter of
comprimising Orthodoxy for the sake of unity. Or anything
that seems desirable in the view of ecumenism- The danger
in speaking this wayis that the writter of these words
may be considered as rigid and intransigent. | do not speak

out of strictness of heart but out of love , for true love
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exposes untruth and radiates the Truth that sets one free.
John 8:32.

| love all Christians of whatever persuasion. But |l do
not love all other faiths and doctrines, nor consider them
totally true or God-given. And because I love all Christians
as human beings ] seek that they should be in union with
Our Lord Jesus Christ completely and enlightened by the
whole truth.

In this congise effort | will address mainly the dialogue
between Orthodox and Roman Catholics and only in passing,
betwean Orthodox and Protestants.

it would take an entire book to discuss every aspect
of ecumenism.' 1 will limit ourselves to explaining why
1 believe that Orthodox and Roman Catholic dialogue has
gone astray , how it has misled the Orthodox Faithful -
how it can lead to dangerous pitfalls, and finally , what
would , in my opinion, consitute legitimate dialogue, and
in a broader sense, true ecumenism. This articles is addressed
to Orthodox Christians and not to theologians, since | am
not a theologian. However, as alayperson | am obligated
to seek the truth and to be equipped to give a true
~apologia’* of the Faith once given by the
the Apostles for our salvation.

Prophets and

The Problem of Semantics.

To begin with, let us examine some of the vocabulary
that is used in articles
dialogue between Orthodox
whether they be clergy or laity. We
such terms as Sister Churches ,
may be one, that the Church
again ., that we are brothers and
faith, celebrating the same sacraments, full.

and speeches concerning the

that they (the churches)

16

and Roman Catholic theologians
often read and hear

may be restored , made one
sisters in Christ , a common

Communion of the faith, unite to face the social
Problems that threaten mankind , that we are a branch of
the Church asare the Roman Catholic and the protestant
Churches , that all the Christians constitute the Church of

Christ as an aggregate body of Christ, that each possesses
part of the Truth and that when we unite we will have all

the parts together and the Church will be whole.

This list is endless but the few examples above suffice
to illustrate the false message that confuses the Orthodox
Eaithfull whether he be a layperson or a cleric. The false
message being repeated over and over again is that we
Orthodox are not the one, holy catholic, and apostolic,
and Orthodox Church which Christ established once at
Pentecost , but that we are just one of the many legitimate
churches which altogether consitute the Holy Church of
Christ. It tells us that the varioussects and denominations
evolved because of cultural differences. It tells the Faithfull
that what difference does it make what we call ourselves,
we are all , after all, the same and we are part of the
Christian Family- It is just a matter of where you were
born and what your traditions and customs are. That if
we but sit down together and embrace one another inlove,
that is all that matters. Doctrinal differences are semantics
and political. We all worship the same God- We all may
have different ways and paths but they lead to the same
God. (Especially when ecumenists try to bring in non-
Christians 1) All we have to do is recognize one another,
love one another, respect one another, worship with one
another , and share the Eucharist with one another and
we will all be one ! 1gasp to think how whole parts of the
New Testament are emphasized while others are completely
forgotten !
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Listen to the words of the Joint declaration made by
the Pope and the Ecumenical Patriarch (at the end of their
December 3 —7 - 1927 meeting in Rome). Quoting from the
documents of the meeting on November 30, 1979 at the

Phanar in Constantinople , it says :

The documents accepted by mixed commission
constitute important points of reference for the
continuation of dialogue. In effect, they seek to
express that which the Catholic Church and the
Orthodox Church can already profess together as
common faith about the mystery of the Church
and the connection between faith and_ the sa.cra-
ments. FEach of our Churches, having recellved
and celebrating the same sacraments , perceives
better that when unity in the faith is assured.
.a certain diversity of expressions, often comple-
mentary, and of particular practices does not
create obstacles to unity but enriches the life of
the Church and the understanding, always imper-
fect, of the revealed mystery (I Corinthians 13:12).

What this says is that the two Churches make up
one Church with the same sacraments which simply
express the same Faith butin diverse or different ways !

Is it any wonder that Orthodox Faithful are confused?
Do we wonder why some of our people go to non-Orthodox
Churches and receive communion in other worship services?
Do we wonder why when mixed marriages occur , that the
Orthodox spouse in America gives up his Faith (which is
foreign in their diverse ways of celebrating the liturgy and
sacrements) for that of his or her Spouse which is
“western”” and more recognizable ? We are all the same

after all, they reason, and therefore . why quibble_ over
trifles ? Confusion , et S ey

have taken their

lack of religious ed
to conform to western ways and so on
toll on the ranks of our Faithful.
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““Have our Orthodox bishops become victims of
ecumenism and have they undermined Orthodoxy and
entangled it in the delusions and errors of the dogmatic
and: religious syncretism of Ecumenism 2 | think Archi-
mandrite spyridon Bilalis of Athens has stated it well in
his book Orthodoxy and Papism (Athens , 1869 Orthodox
Typos).

Have we forgotten the true doctrine of the Church,
that it is one, that it can never be otherwise? There can
only be one Church that Christ founded and that Church
is not splintered into many churches I It is still whole and
holy. The Orthodox Church is not a branch of the True Church
it is the very trunk and tree itself. The others both Roman
Catholic and those who broke away from Rome are the
branches which have severed themsselves from the True
Church. (John 15 is helpful here.) The Church cannot
err and therefore doesnot need reformation , or to ‘return+
to the Truth. Its dogmas are not subject to change or
examination. The Ecumenical Councils of Orthodoxy are
as valid today in what they taught and proclaimed as they
were then. They are indeed, timeless and contemporary.
They are still beacons that guide us to the safe harbor of
Truth. :

If we do venture to engage in dialogue it he s
to bring all to the whole Truth. We cannot compromise.
We cannot just be ‘nice’ and allow the other faiths to
to save face. We must strive to save souls. Qur 161
will hold us accountable. What else can He mean when He
says ‘Not every one that saith unto me Lord, Lord, shall
enter into the kingdom of heaven....”” Matt: 7:13-29, (A
good portion of Mathew to keep in mind when thinking
of ecumenism),
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In the many decades of ecumenical dialogue have we
accomplished anything? | think not, and at best only
superficial things. We have not brought Orthodoxy to the
heterodox except that they may ‘“tolerate’: our ‘“strangeness’’
and look upon us as a ‘ religion * that emphasizes
* mysticism ‘* rather than the Gospel. How many souls
have we saved among the heterodox? !ndeed, most of
the converts are persons who have sought out Orthodoxy
in spite of us and through many trials and tribulations.
Needless to repeat the oft spoken phrase that ““Orthodoxy
is the best kept secret’” and that in spite of the great
communic;ation age.

Part Il. The Cure for Ecumania-

To properly understand ecumenism and to engage in
any kind of productive dialogue we must reject the branch
theory of the Church. Christ founded the Church. The

Orthodox Church is that unchanged , complete , right-

aithful
0 this day. She
€s as Her Divine

or change, or
esperially the Roman
arily exitted from the Church

their deviation from the
reh - which is the ecumenical

teaching Church which has remained constant and f
since apostolic times and from Pentecost t

shall remain unmoveable throughout the ag

Founder hds promised. She cannot err,

modernize. All other ‘churches’ |
Catholic or Latin Churgh volunt
of Christ primarily because of
correct authority of the Chu

council and conciliarity, The Roman Church  sowed the
seeds of jts own destruction by the innovation of the

papacy and the concept of papal infallibility, Thus the
proper authority in the Church has b

. ‘ €en usurped b one
bishop, namely the Bishop of Rome. From jFLst t:is one
fundamental i

ntal error IS evident from history
reformers which accounts

and heresy it
that each age had tp have its
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for the rise of Protestantism. Today , according to th
latest statistics,

e
there are 22,000 Christian denominations !

Where can one possibly begin to call for unity ? Perhaps
only by goirg back to ‘square one.” There one will find
the Orthodox Church , unchanged and True.

By changing or adding to the Nicene-Constantino-
Politan Creed without the consent or agreement of the
entire Church as a whole through an ecumenical council with
both the laity and clarqy in attendance . Rome has dist—
anced hersolf ‘beginning in the seventh century and
culminatina in the eleventh centurv [1054 A. D. 11) from
the four other wvenerable  Patriarchates of  Jerusalem,
Alexandria , Antioch. and Constantinople. Therefore. it
is an error to call the Orthodox Church the **Eastern’,
Church and Rome the ‘Western Church-* The Orthodox
Church is the one, holy, Catholic. (universal),
apostalic, Orthodox (riaht-worshippina and believina) and
comnlete . whole , (not apart of) original Church founded
bv Jesus Christ. He is the Head of the Church which is
guided into all Truth by the Holy Spirit through the whole
people (laos) of God.

In reality , there is no question of union of
the Christians. True Chrisﬁanswere' are, and
always will be united. They were . are, and will
be one flock with one Shephered. Men , regardi=ss ,
of what name they have or to what religion they
belong. bhave one destiny; to find the One,
Holy , Catholic, and Apostolic Church of Christ ,
and to drink from the water springina up into
everlasting life- The Church is One. People are
many and few of them are her children- (Against
False Union ; Alexander Kalomiros , 1967)

We must understand that the Church must teach

and preach the unadulterated Gospel and the doctrines
which were decided by the Seven Ecumenical Councils from
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BCUMENISM

(ORTHODOX LIFE No. 5, 1987)
g% : A
i ional organization was the YMC‘
The first interconfession skt b e

; istian Associa :
(YoungiMans Chm: ot century, and followed fifty years la;t‘t:;
thelymidolegotithe :‘ Women‘s Christian Association). L
by the YWCA (\TOU g f(hese organizations are essentially
objectives ob't in man‘s basic good-—

Principal by a faith .
tiumanitarian , SUpport;s-us\;eau or Tolstoy) without anV

ness (in the spirit 2 more pertinently, to the exclusiveness
reference to sin O'fh- i the economy of salvation. Thus o 61
of Christ’'s Churc land canons are concerned , a crm‘:’:ai
far as the dogmas the people bscome self-assured , joking
attitude appears: o but are nevertheless emationally
about obsolete tradition , it SO S5tD

! to the human
mwmlttt\fgpic or religious plan. The  word ec}l—-
ph“a-r;,tn was used for the first time in 1910 at the -time
menisf

—

3925 A. D. to 787 A- D. to which even the Roman Church

adhered but which later changed the Niceﬂe-Constantino-— |
politan Creed by adding the words that the Holy Spirit
proceeds from the Fatherand the Son withaut the cons2nt
or approval of the entire Church. Anything added or
changed in the way of doctrine and dogma must be
rejected by any church which wishes to return to the'basic
Faith. Orthodox clergy and thsologians should not expect
the Orthodox Church to acceptany innovations either of the
Roman Church or of the Protestants. Our task is to point to
the Truth and those who wish to may accept. Those Orthadox

who represent the Church in dialogue or debate must be

(Continued on page 35)
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ol the World Missionary Conference. Then the Universal Council, Life
and Work. was founded. This met at Stockholm in 1925 and ai Oxford in
1937. The Waorld Conference, Faith and Order, was created in parallel.
This met at Lausanne in 1927 and at Edinburgh in 1937. From these o
conterences (Oxford and Edinburghl, the World Council of Churches
(WCC) was born in 1937.

Alter the war, the wcc organized world assemblies at Amsterdam
[1948), at Evanston (1954), New Delhi (1961), Nairobi (1975) and at Van-
couver 11983).

At the start, the WCC was made up of “Churches” born of the Ref-

. Ormation. Little by little, these attracted the Orthodox Churches to

them. Now almost all Orthodox Churches (except for the Russian Orth-
odox Church Abroad] belong to the WCC as active members.

The WCC's doctrine of the Church is based on the branch theory.
Acording to this theorv, all Churches on earth are components of the
Universal Church: they all contain a portion of the Truth. but only the
So-called UNDIVIDED or INTEGRAL Church, which has not ver been
manifested. possesses -the whole truth.

In conformity with this ideology, specialist delegations have hegun
to emplov a hitherto unknown religious terminology, such as the
RECONSTITUTION or RECONSTRUCTION of the UNDIVIDED CHURCH,

Acts of reconciliation between the different confessions are under-
taken “in love and in truth”; all Churches must “recognize their past
errors” in order to overcuome their differences. ;

This new ecclesiclogy has been manifest all along in the World
Conferences of the WCC. '

In resolution number 2 of the Toronto Conference (19501 it is said:
“The members of the-representative Churches enter into spiritual rela-
tions, through which they come to know and help each other so that the
Body of Christ might be set up and the life of the Churches regenerated.”

The resolution of the Evanston Conference on Faith and Order
atfirms that the unity of Christ has been accomplished in spite of “the
separation of the Churches”: a contradiction that seems 15 stand in no
one's wav. It is not the only contradiction: “From the Church's begin-
nings, there has been ca indissociated unsty with Christ, hecause He did
not separate Himself from His faithful. But the Church has never realized
the fullness of this unity. From the start, divisions disturhed the unity.
revealed in Christ, of the people. so that we can think of the Church as
we think of an individual believer, o:f who.r-n it i3 possible to sau that he is
at the same time righiteous aond a sinner.

The attitude of the Orthcdox delegations a_lso contains its own con-
tradiction. Right from the start. thev have refuted the Protestant con-

i . :rcn. Their reservations were recorded at the bottom
ception of the Churcn. : ;
of the resolutions. However, ::cu_memsm did not [Jr‘l'JCl.'!‘!dl.ln_\' less
intentlv on its path because of this, and yvet the Orthodox still remain
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justifvi ir position by the necessity of bear-
f the WCC, justifving their position b : 1
RS .. Fr. George Grabbe {now Bishop Gregoryl

s witness to Orthodoxy .. . P
ll‘lnE’. observer at Evanston on behalf of the Russian Orthodox Church
a

Abroad, wrote: “the doctrine of inrercunfessionfﬂ:s;'n permeates Eaih
resolution in a lasting way ... - This Prole:{tant voice i3 30 str.cmg t}?a: the
Orthodox delegations would have had to intervene every minute if they
had wanted to eradicate this taint from aﬂhthe reso!utwﬁs. Now these
Orthodox interventions were in fact limited o ceriain declarations
which, while not changing the organization, demonstrate at what point
the Orthodox body is estranged from it. .

An important WCC figure, the Methodist Bishop Oxnam, revealed in
1953 the Protestant plan for the Ecumenical Movement:

“The Protestant Churches must pursue the existing fraternal and
fruitful collaboration with the Eastern Orthodox Churches until Protes-
tantism is inwardly united. They must then approach the discussion with

a view to union with the Eastern Church.... When complete union

our weapons are useless. ... Therefore, so far as You are concerned, we
ask you not to create difficulties for us any longer. Follow vour own way;
do nor write to us again on questions of dogma but only. out of friend-
ship, if that is what you wish. I salute you.” (6 January 1581

After 1902, a change in Constantinople's attitude began to emerge.
. Patriarch Joachim I1I, in seeking advice from all the other Orthodaoyx
Churches on their attitude towards relations “with the two Ereat
branches of Christendom — the Western Church [i.e., the Roman Catho-
lic—'ed.] and the Protestant Church,” proposed that they consider how
to smooth the path “leading to peace and love, that they seek 1o dis-
cover points of contact and agreement and even of mutual forgiveness of
our faults, until the day arrives when all this work will, with the help of
time, be accomplished...." :

In 1920, Constantinople appealed to “the Churches of Christ all oper
the world” -ard invited them to draw: nearer together and invited them -
to collaborate in a spirit of trust and mutual respect. “This encyclical af
the Ecumenical Patriarchate, issued in 1920, is the basis of the whole

berween Protestantism and Orthodoxy has been realized, and Christians £ ecumenical movemnent, having prepared the ground for the creation of
of the whole world belong only to two large Churches, on that day their - the World Council of Churches,” acknowledges an eminent representa-
direction will have revealed a sufficiently Christian and creative attitude ° ' tive of the Patriarchate of Costantinople, Metropolitan Chrysostomos of
1o the point of kneeling down together at a common altar, asking Christ's Myra (Episkepsis, Number 331, 1/3/85). In particular, it }:;roposed the
forgiveness for the divisions, and uniting in the communion of the bread Cl:eation of a “League of Churches,” after the pattern of the “League of
and wine of lh? Holy Eucharist, in order to raise themselves in gpirit 8o 08 Natiors,” and announces nine firm proposals, based on the incontesi-
to make a "83!"-“9 the Holy Catholic Church, to which all Christians would able fact that there exist, in parallel with Orthodoxy, other “Churches of
able to belong. Christ all vver the world” (Episk. idem).
Thus, on the one hand, the Orthodox justify their presence at the
WCC by the opportunity it ofiers to bear witness 1o their Faith before E'AN-OHTHODOX REUNION
the whole world: but, on the other, the Protestants use the Orthodox 25 '
a means to effect their own internal union. Undoubtedly in order to implement its plan, Constantinople invited
) all the Orthodox Churches to a Pan-Orthodox Council in 1923, the sub-
ORTHODOX PARTICIPATION } ject of which was a program of renewing the Orthodox Church: the intro-
! ' " duction of a married ePiscogﬂt:.- ;nc’; of second marriage for priests, the
Ecumenism would certainiy n . ; ' reduction of the services and of the fasts, simplification of clerical dress,
had not the Orthodox gone hi‘voi‘:::;i‘;e;:?mfsuch & davelofdmi::_ | suppression of the wearing of beards, and the use of the Gregorian cal-
ness to one of real participation in the Ecume 0 straightforwa b i . i
view to union. Such, in essence, is the o en}c_al Movemem. v A The opposition with which z_h:s program was greeted in the Ortho-
of Constantinople. Participation of the Patriarch dox Churches reduced the meenr:g thah: m;as c:uelc! at Constantinople to
Formerly, during the e 5 " the level of a simple Congress; also, the inadequate representation of
gians of the Refor'mition a:;zhznufm?n:umSpﬂndence between theol© the Orthodox world at the Congresshﬁ-ustrated the planned reforms
when their dialogue had begun 1o o ’;’:’Ple_ in the sixteenth Cef“uer, except those pertaining to the Gregorian Calendar— the New Style —
tain insurmountable difficuities, Whinh er with the appearance of cxy' which was adopted. A i
Patriarch Jeremias Il wrote thass E‘C were harmful to Dnhqdot f We should point out that, at th:}? u:gress:s. TFr‘EF:ms'emative of the
future not to tire us anymore by, mrﬁ:mpl: words: “We agsk you 7 o Russian Orthodox Church, Archbrsﬁ‘fap 1;:; ;sg;ssi?mlz:;mmfa of the
again, since vou treat the luminaria, ﬂ;‘;d! € some things to us agoi® e Russian Onhodo:.u Church Abm;dinn::faticns ) € a very firm
different way each time, and Althos hat theologians of the Church - Statement opposing the planne !
words, you disperage them by your 8 You honor and exalt them in Y A i
attitude of T-Dll-a}ling to demonstraté the 25
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{n pursuit of its idea, Constantinople ren:\ew‘zved ils. F:r(.)pusz.ll for SUJ:,
i o Pan-Orthodox Council in the thirties. ‘Thl.b time it was
mcﬂ}f‘lb Church that wrecked the proposal by objecting that no Ortho-

Sefb‘g;unl‘; could be held without the Russian Church.

THE CONQUEST OF THE ORTHODOX BY THE WCC

The Church of Constantinople was one of the first Orthodox
Churchescm ;]-lc:-‘ill-l'sﬂ%isrvfoiference after the war, at Amsterdam (1948},
Thz m?:t ;minent theologians the opportunity of relaxing the doc-
at’.forde_ he One, Holy, Catholic and Apostolic_ Church. Among the
LR s lo ilans present was Fr. Georges Florovsky. Like the other
el l}fo l%owed that the Church has not yet clearly defined Her-
pmfessor‘s-h ; ;he has not vet formulated a scholastic and theological
self_. i.“?d ; ?t Her:;elf (see A-rchbishop (now Metropolitan] Vitaly, Paper
A 1967 to the Council of ROCOR). This is true: but there is
Rissenies 1o sard it as a deficiency, for the richness of Orthodox teach-
oo pesq tot;‘:::, Church goes far beyond all definition.
le T?L:l;ouid he noted that an official Church Council, which met in

Moscow in the same year (1948) decided to reject all participation in
Mos 3

E ical Movement.
the ;?:;m;;.:tr‘:lnicai Movement's advance upon the thudux Church
then adopted the indirect path of politics. This was the periad of the
Cold War between the East and the West. An important sector of the
Orthodox Church lay behind the Iron Curtain, under Communist domina-
tion. and the Communists were about 1o discover the enormous poten-
tial for international action that the Ecumenical Movement afforded. -
{n 1954, at the Evanston Conference, in the presence of 13 Protes-
tant delegates from the so-called countries of the East, who had taken
up the organizers' invitation to attend, an eminent Conference delegate:
‘Dr. Nolde. proposed the search for some co-existence berween the
“Cpristian and Communist countries” by avoiding mention of the anti-
Christian nature of Soviet Communism, k
The general spirit of the Evanston Conference and the overtures
repeated by the WCC towards Moscow succeedeg in obtaining the

admission of the Moscow Patriarchate to the wog, [t became a member
at the New Delhi Worid Conierence in 1087,

PAN-ORTHODOX MEETING AT RHODES
A little earlier in the same ve
place on the Island of Rhodes,
ence, which had as its objectiy
Orthodox Counzil. This is signj

ar. an extremely significant event 19‘3!‘
the Preconciliar Pan-Orthndox Confef:
if o prepare the way for a future pan
ficant because, since that time. we €2
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follow in parallel the moves made on the Pan-Orthodox plan and 2n the
chess board of the Would Council of Ghurches.

The organization ol both. conferences — that of Rhodes and that of
New Delhi—in 1961 accorded with the WCC's aspirations. The WCC had
an interest in a Pan-Orthodox Conference being held before the WcCC
conference and before the Second Vatican Council, which had alreadv
been announced. The Khodes Conference was to bring about the entry
of the Moscow Church and the Orthedox Churches under its intluence
into a dialogue at the international level. -

At Rhodes, the Patriarchate of Constantinopie had again come
armed with an innovative plan (see Fr. George Grabbe, “Rhodes and New
Delhi"l. But Metropolitan Nikodim of the iMoscow Patriarchate, who had
been elected tc an important commission on theological and related
problems. put forward a different program. ane tha: was essentially dic-
tated by socio-political considerations, such as disarmament and decol-
onization.... There then appeared on the agenda such topics as
Orthodoxy and racial discrimination: the realization of the Christian
ideas of peace, liberty, fraternity, and mutal love; Christian duties in
regions where rapid social changes are taking place ...." But on purely
ecclesiastical questions, the delegates from Moscow showed such con-
servatism that, at that time, they acted as upholders of the traditions of
the Orthodox Church,

Ever since then fand independently of the WGC, thoush not wirollv
separate from it). Preconciliar Orthodox Conlferences have been held at
the offices of the Patriarchate of Constantinople at Chambesy in Swit-
zerland. These have sought to define the conditions for holding a future
Pan-Orthodox Councii and the subjects to be discussed there.

Generally speaking, these subjects relate to matters of tradition and
Church discipline. to questions of jurisdiction in the Diaspora ithe
Orthodox dispersion), and. in particular, to the setting up of a commen
date for Easter for all Christians. This Council. if it does tzke place.
wauld clearly lack the distinguishing marks of its predecessors, \which

were preoccupied principaily with seeing that the true Faith Friumph at
2 time when it was being particularly threatened. And such is the case
in the world in which we are Eivir‘zg. :

The following point is also ot particular relevance: caclh Ch_uﬁ:h

.ented at the Council by an almost equal number of del-
would be representec A Tl 01 -
d not hy all the Orthodox bishops. This i5 radically
o Orthodox Tradition. but also to the actual ecclesi-
oif Orthodoxy. L ]
arose one of the greatest figzures of the
eologian, Fr, Justin Popaovich.

egated hisheps. an
opposed not only t
astical significance

Against suct .
Orthodox world, the Serbian th

1 schemes there

1
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VATICAN 1[I

This is another eveni which had the efiect of reinforcing ecumen-
ism in an entirely unexpected wav. The Second Vatican Council began
in 1963 and. in the aspirations of its inaugurators, it was to he 2 Council
of all Christians. However, in the face of the reservations of the remain-
der of Christendom, it remained limited to the Roman Catholic Church.

\iatican I was like a fireball, descending on the Roman Catholic for-
tress. 1t breached all aspects of its church life: both dogmatic and tradi-
tional, both spiritual and social; breaches through which swept a wind
hearing currents of good and of evil. And, since the evil currents were
the more active, dogmas were challenged, moral standards were dimin-
ished by reducing the sense of sinfulness, the sacraments were attacked,
the méaning of the liturgy was reconsidered, mani was honored and

God was made more human (J. Ploncard d'Assas): “Men of the Church
began to utter the same words as men of the world, and to listen 1o the
world instead of instructing it.”

Yet the total Protestantization of the Roman Catholic Church has
not taken place. After Pope John XXIHl's death, Paul VI's actions
stemmed the progress of aggiornamento.

ECUMENISM AND ROME

The WCC bad alwavs sent invitations to the Homan Catholic
Church, but without much hope of success. The Roman Catholic Church
has never. had any more than observers at the WcC Conferences.

Yet the Roman Catholic Church initiated an ecumenism of its own.
Pope Paul V1 found an eager partner in the person of the Patria;rch of
Constantinople, Athenagoras. Evervone remem
salem in 1964, the embrace and the ho
two Patriarchs of -the East and the w
remarked.

In 1965, in order to further the djal ;
og it y
the anathemas of 1054 were mutuaily liﬁed“:ieo::;} fbeeniitpee

POPE ?Na'; qnswe:ab[e only to himself; but the Patriarch of Constantin-
o : 2

ople, 1? ma'Tn the same, was acting as though Constantinople’s anath-

ema o 54 was nol the concern of the whole Orthodox Church. To

date, no Pan-Orthodox Co OX urch.

uncil, or, failing that, no « 2 all
the Orthodox Ch}lrches twhich would haye lhe' s:mngcbal dBF:lSlOﬂ b_; ;::1 )
Orthodox Councill has ever authority as a

agreed to lift the ana
Thic i e themas against Rome.
) This is _another characteristic of the Ecumenical M : that the
actions which nourish it ovement: tha

are all profoundi .
On this oceasion, the Russian Y anti-Church.

rth .
strong protest, dated 15th December odox Church Abroad raised 2

: 1965,
Yet nothing could check the Ecum
step ahead of the reactions thay i p

bers their meeting in Jeru-
pes ior the coming unity of the
esl, s the commentators then

er, in doing this the

enical Movement: it was always @
rovoked
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AN EXCLUSIVE HAPPENING IN MOSCOW

In 1989, Moscow took a curious decision, as if she wanted to'steal a

march on the Patriarchaie of Constantinople in her dialogue with Rome.
The decision was to grant Communion to Roman Catholics: and, as if to
justifv herself, she stipulated that it was to be given only when there
was no Roman Catholic priest in the vicinity. Yet these strictures were
not adhered to when Metropolitan Nikodim gave Communion to Roman
Catholics at Rome itself shortly afterwards.

The reaction to this decision in the Orthodox world was extremely
sharp. We are aware, in particular, of the Archbishop of Greece's reac-
tion and, of course. that of the Russian Orthodox Church Abroad.

We should note that, within the Patriarchate of Constantinople.
Patriarch Athenagogas’ encvclicai of 1967 still remains in force. This
States that the questiorf was examined in Syno_c_l and that it was decided

‘not to accept the practice of giving Communion to nen-Orthodox.

However, one cannot avoid noting also that even though this matter
was considered by these two great Churches, Moscow and- Constantin-
ople, the practice in question had already become current here and
there, “on the gmund." through Ih.e participation (in it) of an Orthodox
priesthood that was anxious to quicken ‘_hﬁ' progress of the Ecumenical
Movement by circumnventing the !hec')ioglans, Wh?m very many judged
to he timid. ‘and by presenting ‘he_ f_"ef'amh.\’- which was F:onsidcred to
be conservative, with a reality which compelled recognition.

This practice has not disappeared from the Church of Constantin-
ople. For in 1983, the monks of Mount Athos addressed a written docu-
ment to the Patriarch of Constantinople declaring themselves scandal-

ized by it.
VAﬁ[OUS DEMONSTRATIONE FROM ORTHODOX CHRISTIANS

Among other kinds of local ecumenical activity, one could cite the
practice of pravers in common, a.t the tg‘ne ofpmm::endl events or dur-
i he Week of Prayver for Christian Unity, which is held in January, (at
IEP: t:'e L gxarr;plex Orthodox are careful not to offend IPmte:stfmt
that llrl!:: 4 4 so omit the prayer to the Mothfar of ch:'l during Vigils),
sensibi l:zsdablessin"s o Smmon, and pmcess:ons/be/!’;:r}d the Roman
prayers o 3 is, Number 338, 6/20/85).

i sacrament (Epikepsts: :
Catholic holy s e atire pedagogy: for e:vtample. the.Theoicg:ca!
j}‘here als:u::1 embesy near Geneva, cunsi:&ting in 1954. of 25 professors
2egunal‘}r. a]l C ?nmgcumeﬂism: Orthodox, Roman Cathal{uc a::d :;r:-lle:aznt
¥ 1 nge re
l; ; S,pem-a e ber 316, 1/6/85). From time to nme'fsszzrh“’ho iri lies

; Piskepsis Num \here is a Roman Cahtolic profess : p
aught. For example. be discerned among Protestants; for as he says,
that 3 hierarchy can D€ i excentional cases consecration [i.e.

Vatican 11 “did not exclude in certain &
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ordination/ at the hands of priests’ or ‘succession at the hands of priests""

As for the Orthodox professor. Evingelos Theodorou, he reveals
that: “the jaith of the twoa Churches — Roman Catholic and Orthodox — is
essentially the same and the differences benveen them no more than
debating points (theolegoumenal, but not irreconcilable opposites.” In*
another ccnnection, he says: “The reconcilation of the nvo Churches —
in the minds of the people of God— could be zreatly facilitated by the
abolition of Uniatism by the Roman Catholic Church, and aiso by the
introduction of a “liturgical ecumenism” vhich would unify the faithful of
the two Churches in a single community of prayer and piety.”

In a seminary opening address in 1984, Metropolitan Darnaskinos of
Switzerland. speaking about “the Orthodox Church’s bilateral discus-
sions,” declared that they “proceed from an awareness that the Ortho-
dox Church has been the bastion which succeeded in consistently protec-
ting the unity of the anient Church throughout historv. in so j.:;‘r' as this
was so. Her duty now is to preside over the rebuilding of that unity by
holding a dialogue with the other Christian Churches and confessions.”

He also declared that “bilateral discussions must be conducted on
the binding condition that the division of the Churches into Eastern
:'Greek) andl Western H,.:rm). (s not an absolute siate-of-affairs, but a pain-
ful wound in the Body of the Church” and that “although the Orthodox
C‘hurcn ideatifies herself with the Una Sancta, she Tusi recognize never-
theless the nature of a Church — in the full sense of the term — ;

i g a — in every
other Christian communily where the essence of i i

i 1 ) the Faith and of apostolic
succession twould not have been broken.” And furthermore: "'S“‘Zra::;e Or'a!'
; ch a n

communion, in particular Eucharistic Communion, benveen Chy s
; ag rohe

dffu‘ogue with each mher. will have 1o be the ouicome and the s ation
of all our steps towards unity” (Episkensis, idemn) PR

CONCLUDING REMARKS ON ECUMENICAL ACTIVITIES

Some permanent characteristics
Orthodox C:‘ri‘islians eng‘aged in the
Sil‘iCllf]esanre'th::i:;gCf::;i:sc;:g;‘ir:: one text one finds statements of the
stale:t}t'wts banci are biased toi.vafgflf':e ‘:t::mil:ifs::: e A e
mln;m;? a:dm::‘;t’z?i;:sn:;ees Scripturai Qassageg being deliberately

mo g in abm : .
particuiarly striking example Gf‘hibsn'dg‘;’d and taken out of context. &

an ecumenist siogan: “thay all migh
. 3! permanent mf.wndersmnding
ne apparent from !

are evidenced in the activities of
Ecumenical Movement:

is the one \,\u’hich has now begorﬂe
t be one."

e e VL]
all the P-“ecndin:f he nature of the Church: as Wi

THE LONG-TEEM OBJECTIVES

b lele march forward of ecumenism allows one to foresee its distant
objectives. pursued with a will to accomplishment that one feels to be
powertful.

They are more distant than those which are commonlv proposed,
namely, the union of the divided Christian Churches.

The next state. the second, is already announced: the union of the
three monotheistic religions descended from Abraham: Judaism, Chris-
tlanitv and [slam.

The following state, the third, is, as yet, hardly discernable: the
union of all religions.

At the time of the festivities of St. Andrew in 1984, in the presence
of representatives from Rome, Patriarch Demetrios had some quite
revealing words about what the “grand design’ might be:

“Our goal is not only to unite all those who are Christians. but
through this unity to bear witness with conviction before the whole
world, of which Jesus Christ is the Saviour. Therefore, by this union. we
shall act so that the world might be transfigured and included in the
Christian Church. so that His Kingdom might be established on earth.”

Again the Patriarch savs: “As God the Father of Cur Lord Jesus
Christ united all mankind through His Son by redemption, similarly we. in
carrying on the scving work of the Lord, are united to mankind. with
every man, with cli humanity living on this earth.” .

Two vears ago. Rabbi James Rudin. a member of the Jewish Ameri-
can Cum-rnittee. made the [ollowing declaration: “Something new and
important is being effected armong Christian theologians.” “it is a new
theology which ajjirms the purity of Judaism, without compromising
faithfulness to Christianity.” . AN y

The Pope recently told representatives of B'nai B'rith (a Jewish
world-wide ([raternal organization — Transl.: “The encounter benveen
Catholics and Jews is not the meeting of two ancient religions. each fol-

lowing its own way, and which often had difficult conflicts in the past but

't is the encounter of brothers.” | |

K ‘{I re details are given hy the WCC itsell. In the official guide to the

\\’C(i: G\\énr[d r*carlr‘.c-,rr.-m:e at Vancouver (19831 — although the theme of
5 ¥ — H

the Conference was Jesus Ch;-f.sr, the Hope of the .:;voﬂrdd_‘gne r‘t::ads:
“In the end. the great refigious communities u:'f not 1‘53,5_7_083!‘ No
2 : - hand, Jews will remain Jews; Mus{;m:. will rermain
BT UF’-‘JB‘F ing to the great Oriental religions will remain
{:uséims;ﬁar:ﬁﬂ;ﬁ?se &bﬂgdaig.m;f& Africa wll express its own \view of the
indus, Buddhists, :
world; China will retain her he

ritage. As before, peaple will continue to
travel from the East to the West

from the North to the South, and to
abide in the Kingdom of GCod without,

in consequence, having first become
i il 1984, p. 12
hristians like us” (Christianity Today, April 1984,
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ORTHODOX REACTIONS AGAINST ECUMENISM

Faced with this slipping away from the Church, whal might be, and
what ought to be. the faithful Christian's attitude to the Church?

One has to concede that Orthodox Christians' reactions to various
ecumenical happenings are tending 10 diminish in strength. It is 4 well-
known fact that the Ecumenical Movement relies on a familiarization
efiect. ;

Be that as it may, in the Greek Church reactions lo ecumenism
were still verv forcible even ten vears ago. Nowadayvs it depends on the
personal influence of hierarchs.

In the past. the Patriarch of Alexandriz protesied verv firmly against
ecumenism and freemasonry, but then he went 1o Constantinople and
made an announcement appropriate to the occasion.

The current Patriarch of Jerusalem and the Archhishop of ‘Mouni
Sinai are firmly opposed to ecumenism.

The Patriarch of Antioch's position is ambiguous.

The Serbian Church, in spite of its presence at the WCC, is ngt
favorable towards it. Its life is ruled by the theology of the Fathers of the
Church.

The other Churches are all under the
or of Constantinople, and are drawn into

: ,\gaénst th;:se :)reir;ldg, some local Church leaders, bishops, and
priests do coniess hoth in words and deeds their unvielding faithful-
ness 1o the Orthodox Church of all times,

This resulls sometimes in con
seems to be a major contradicti
require the adoption of Church ¢
case of concelebrations, for exa
resisted through love of the Ch

The Russian Orthodox Chu
actions to reveal the true natu
—in 1965, concerning the liftj

influence either of Moscow
their maneuverings,

fusing silugliuns which cause what
On in the bosom of the Church and
iscipline, difficult but necessary:,
mple, 5
urch.

in the
S0 that the confusion may he

rch Abroad has been steadfast in her
re of ecumenism:

ances, by meang of a

rticles, f es,
ops (by An:hbishops Vit RS

aly, Averky, Anthony,

reports to the Council of Bigh
Bishop Gregorv . . ),

—in 1984, the anathema a rainst i

P g écumenism ang a)| those who confess

<3

]

THE RESOLUTION CONCERNING THE ANATHEMA

“To those who attack the Church of Christ by teaching that
Christ’s Church is divided into so-called branches which differ
in doctrine and way of life, or that the Church does not exist
visiblv, but will be formed in the future when all branches or
sects or denominalions, or even religions, will be united into
one body, and who do not distinguish the priesthood and mys-
teries oj’ the Church from rhose_ of heretics, but say that hrhe
baptism and eucharist of heretics is effectual for safvar:on;
' therefore 1o those who knowinglv have c;lommunion with rrjese
afom‘memianed heretics, or advocate, disseminate, or defend
i ey heresv of Ecumenism under the pretext of brotherly
love or the supposed unification of separated Christians:

ANATHEMA!"

The oulcome of a long series of explanations and warnings, the
present resolution has assumed above.all else a prophetic character. It
will serve as a vardstick, like so many other canons, when. in a future
which promises to become increasingly diﬁ"lc:}llt. a choice will have to
be made in order to get away fmfn the confusion which is adversely
affecting all aspects of Church life. This is certainly an imporant
Church CANON which has emerged.

However, as in the case of a surgical instrument which is in contact
with living flesh. this canon must be used prudently and proficiently
and with the concermn of one bestowing care, by subscribing to the
Church’s economy of salvation.

In the history of the Church, there have been numerous occasions
on which Christians, animated by zeal, have passed judgement on peo-
ple by having recourse to such and such a canon. This practice was so
widespread in Christian societv in his day that St. John Chryvsostom was
alarmed by it: “But who do vou think thatr Yyou are? What power or
authority do vou possess? Is the Son of God about to sit in Judgement, to
allow His sheep to be separated, on your orders, putting some on His
right and thrusting others away on His left> Why do you usurp this emi-
nent dignity, in which only the college of the Apostles has a share,
together with those who, through the strict perfection of their lives, have
shown themselves to be their successors, filled with grace and virtues?

“Teach,” says St. Paul, “by correcting with meekness those who hold
out against the truth, in the hope that God will one day give them the
spirit of repentance so as to bring them to a knowledge of the truth” . . ..
“Correct, as being opposed to apastolic tradition, that which prejudice or
ignorance passes off as being true. And if the unfortunate man, who
adopted the error, wishes to accept your teaching ‘he will live in true life;

vou will have saved his soul’ (cf. Ezekiel 3:21]. If he refuses, if he resists

and remains stubborn, be content to safeguard vour responsibility 1o
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‘bear witness to the truth in meekness and patience’; from that time on
the Sovereign Judge will no longer require you to claim back vour broth-
er's soul.” (St. John Chrysostom, That One is not Required m‘ Anathem
tize the Living or the Dead.) 7
Bv drawing our inspiration from these words. our
all things be directed by discernment, being firm with
seives, and showing a pastoral attitude towards othars,
associating with ecumenists and with ecumenically-mij
by keeping away from their meetings, so that we dg. not implicitly
that they are right. We shall not pass individual judgements on "::;0‘?"
adherence to the Church, leaving that to those who have the auth S
to do so. and concentrating our attention on keeping ourselves W_::;:tv
the Church, and welcoming those who come to us in the love of tr:n
Church. helping people without condemning them, o
existence separate from us if they stray further away.

attitude will in
regard to qur-
We shall avoid
nded Orthodox

for thev risk an .

(Continued from page '22;

disowned the moment they have abandoned any point in the
Faith. There can be no compromise just as there can be no
mixture of Truth with falsehood , light with darkness.

L

Above all, the Orthodox ecclesiological model is
not tobe tampered with. Such ‘tampering’ includes the
idea of a papacy whether thislis.. in Rome or Con-
stantinople. Conciliarity through ecumenical councils and
local synods is the only legitimate authority of the Church,
both locally and ' universally.

The Church is entering its most dangerousige.
Critical times will be ahead of us. Whereas in the past
everyone knew heresy and resisted it unto ‘death, today
there is great ignorance , apathy, and indifference. Some
hierarchs today are seeking to imitate Rome by wanting
absolute power and control over the Faithful and the
clergy. This will be a period of trial for all-the saints-who
adhere to the True Church and Her teachings. Those who
now seek power instead of holiness, faith , and righteousness
are to be rejected. Some misguided'Orthodox seekto change
the world instead of changing the hearts of sinners and
bringing them to Christ. They try to improve the world
instead of improving the character of man. They seek
power, influence and wealth hoping to change the world
for the better. One wonders if .anyone is reading the
Gospel anymore. Misdirected hierarchs have succumbed to
the world in seeking those things which corrupt and
destory the soul- Many of our deluded spiritual shepherds
are leading us away from the Church under the guise of
love. The great apostasy has already begun- We are
being readied in subtle ways for the generic, all embracing,
all—-inclusive ‘Church’ that will have wealth, power, influ-



—ence and be a superpower in the world to come. We are

being prepared for the age of the Antichrist. the Pseudo

Christ, and the Beast Thenths Church shall baa sma|
remnant made up of those remaining true to Christ.

In these trying times, the Orthodox Church has been
protected by a Providential God who in  His wisdom has
seen fit not toput decisions in the hands of one nerson.
Each patriarch , each bishop , each hierarch is Orthodoy

so lona as he teaches the True Faith and dones not tamper
with it or superimpose his will over the will of the Holv

Spirit: If he ceases to teach Orthodoxv, then he has
severed himself from the Church , but tha Church remains
complete and whole. Once out of the Rody of Christ‘

the wrong-believing bishoo cannot function nr R

long. But the Faithful have a duty to be -djli
+dili
protect their soul. Gl

If the ecumenical movement becomes 3 springboard for
the Orthodox to become part of a world church a syn-
cretism of all beliefs in common that all cap agr(::\e upon
the so-called generic church of the most common denomi __'
nator, then the Orthodox Church must dig in and find 2
safe haven for the remnpant of the Faithful who still belon
to the True Church. Thev will need faithfy| Dastf;rst e';dg
them and in order to avail themselves of the Hol Foi _e
which only the True Church can impart to jts be“e:e%:c arist

Why should Orthodoxy which
compromise with any other faith ?

true, and ves, even small in

s numbe .
Spirit. Remember the eight that were S'a‘iegut strong in

contains the Truth
Let us remain united »

and remember Elijah and the 7,000 faithf :"" the .Ark
who did not bend their knee to the false God u Blsr?ehtes
. Baal.

| believe we are called to pe martyrs and not
ecumenists; Wwe are to be ridiculed and made t:lu:I :O
casts
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strangers , unloved , unpopular and to be spat upon because
we will not bend or compromise. Our Lord tells us thag
in the last days we shall be sorely tested. We must stand
uncorrupted by heresy, true to the doctrines of our
Fathers and Saints of the whole Church, unrelenting in
our determination to belong to the Church headed by

Christ and Christ alone.

Let us try, each one, to save souls and especially
our own,* by remaining in the Church and. by leading others
to the ;ne and only True Church. Those who are ecu—
menists in the wrong sense of the wor_d are attempting to
unite the separated . and the only thing that they are
is to'*divide the united and to destroy the

accomplishing
g that has existed for almost 2,000 years,

stability of Faith

It is not the God-given purpose of the Church to save

he world. Rather it is the Church which truly saves man
the :

the world The idea-thet all Christians of whatever dogmas
from :

must unite to pres j ;
¢ this world , any jism’ such as communism, humanism, or
of this ’

-1| evil , such as even the one concerning human rights,
LR e i ’nmen'f: this idea of unity in order to make a
a'nd e vﬁg\rflld(')‘ is".a false union and shows spiritual ignor-
*bettej the Gospel of Christ. The Church was not meant

ent a united front against any of the devices

ea political . ethical , or even relic ious oo
ob com n q. U- powe n
e Id, The church has only one mission: to save
the world,

1t does not need power , influence, distinction,

uls. '
29 or popularity , or —even

recognition v
Christ.

esteem. It has

OrthodoX church need only to be like a candle

Th:the hill that will show the way and forever point

on topl:’ Jeemer, Jesus Christ. Once this is understood ,
to the R€ {

nical movement will come into perspective and it
the ecume
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will stand naked for what it really is. And what is the

naked truth concerning the so-called dialogue of the 20th
Century that has produced the World Council of Churches
and the National Council of Churches and countless other
ecumenical-minded organizations ? The truth is that the world

's not ready to come to the truth. It only seeks compromise.

The truth is that the Orthodox Church can exist without the
nthar Churches and be comnlete and whole , but they cannot
exist without the semblance of truth The truth is that we
are heing detoured from our proper work which is to save
souls Ona does not bring souls to Christ by leading them
away from. The Truth, the Wav. andthe Lifr, the Lord
Himself. Let us concentrate our energies on this worthwhile
endeavor if we really love mankind. Let us alss protect and
quide our own Faithful whn are being deceived and devo-
ured by other faiths that have nothing more thanp perhaps
part of the Truth. Let us help our Orthodox brethren in
Eastern Europe, Asia, and Africa who thirst for Christ
and His Church. Let us help those from among the other
faiths who are seeking the True Church tq find Her,
This is the kind of unity that is productive and that Gog
wants us to engage in until the

Amen.
t

Lord returns. So pe it
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